A promise of future blessing- Amos9:11-15

Thebookof Amoscloses with anate of hopeagang the backgroundof the many preceding
pronoun@ements of judgnent.

There has been much discussion abouttwo questionswhich pertain to this find section of the
book.

1. This sectionistheonemod frequently chadlenged with respect to its authenticity (i.e. as
pat of theorigind writing of Amoshimself). Thelineof argument isrelated to the
naure of prophecy. AsR. S. Crippssays (p.74, 75):

"Thehistorical backgroundimplied is nottha of Amos time.

(1) Thestuaionindicated in the conduding versesistha Judah has now been taken
captive by the Babylonians . . . Furthermore it is difficult to bdieve tha, at atime when
David'sdynasty was standing, men were bidden to look for therestoration of his‘falen
hut, theclogng up of 'the breaches thereof', theraising up of 'hisruins andits rebuilding
‘asin thedays of old' (v.11). In othe words in the Epilogue theviewpoint is shifted; and
the problem becomes similar to tha of the authorship of Isaiah, chs xIff."

In respong it can beasked why a prophea might not presuppo® the occurrence of wha
he himself had earlier predicted? Could not Amos who prophesied thefall of Jerusalem
(2:4,5) presuppoe its having hgppened and then look beyondit? (see Motyer, NBC p.
728).

2. How isoneto interpret vss. 11-15, induding theuse of vss 11,12 by James at the counal
of Jerusalem (Acts 15:14-17), and wha is therelationship of theinterpretation of vss 11-
12 to theinterpretation of vss. 13-15?

J. A. Motyer (NBC, 741) saysof Amos9:11-15:"Theworld widerule of the Davidic Messiah is
aregular propheic feature and figures prominently in theroyd Psalms. Thewarlike metaphorin
many of these passagesis of course to beundeastoodin terms of thekingship of theLord Jesus
Christ and themissionay expanson of thechurch. Thisistheinterpretation authorized by the
N.T.inActs15:12-19"

Allis, 145. ". . . perhgpsthebest passagein the NT for testing the correctness of the
dispensationd method of interpreting Scripture.”

"Old" Scofield Notes (Acts 15, p.1169: "Dispensationdly, thisis the mog important passagein
theN.T."

The passage has been used in themanne of Motyer and Allis by many in the amillennial school
of interpretation. The condusonsdrawn from this passage are then used to suppot similar
interpretationsof other OT "kingdomprophecies' as references to the church. Theline of
argument that is developed by those of thisview is asfollows:



1. Verse 11. The"raising up of thetabernacle of David tha isfallen" is taken as areference
to the power of Christ as the Son of David in the present time of the preaching of the

gosd.

Laetsch, The Minor Prophes, p. 191.
"He will raise up thefallen hut, andraiseit to glory far surpassing tha of its
highest former splendor. . . . .thiswasfulfilled in the days of Messiah. Jesusand
the Apogles began ther work by calling to repentance thelog sheep of thehouse
of Isragl (Matt. 10:6; 15:24; Luke24:27; Acts 1.8; 2:5ff.; 13:46;14:1). Among
these convets from the Jews there were undoubédly a number of members of the
ten tribes (cp. Matt. 4:12-25; Luke2:36). In the Church of the New Testament the
breach separating the Northern and the Southern Kingdomof Isragl will be
healed."

Allis, Prophecy and the Church, p. 148149.
"Thewords'l will raise up thetabernacle of David which isfallen' donotrefer to
afuture Davidic kingdom Thehous of David, the mighty kingdomof David
and Solomon, had sunk to thelevel of alowly 'boah’ (cf. Isa. i.8 where thesame
word occurs; it has no connection with the Mosaic tabernacle). When Immanud-
Jesus, the Son of David, was bom in Bethlehem, He was heralded and acclaimed
by angds, and theincarnaion of the Second Person of the Trinity as David's Son
was the beginning of theraising up of thefallen booth of David. Andwhen
David's Son rose triumphant over death and commissioned His disciples with the
words 'All power is given unto me in heaven and on earth, He claimed a
sovereignty far greater than David ever knew, or ever dreamed of possessing. So,
when Peter and the other apogles declared that God had raised up Jesusand
‘exalted him with hisrighthand to bea Prince and a Saviour (Actsv.31), they
were indsting tha the mighty acts which they were enabled to peform were the
direct exercise throughthem of His sovereign power."

2. Verse 12. "Possessing theremnant of Edomi' (from the statement: "That they may
possess theremnant of Edom, and of all the nations, which are called by my name. . .")
is made equivalent to the"convasion of thegentiles’. Thisisbased onthe changeof
wording in the quotation of the Amos passagein Acts 15:17 where it reads "That the
residdueof men might seek after theLord, and all the ngionsuponwhommy nameis
called." Thissignificant changein wordingis construed as a ddiberate and ingired
interpretation of the Amospassage by meansof which the OT statementisraised to a
highe level of meaning. It isto benated, however, tha James quotes from thewording
of theLXX. SeeAllis, p. 146

3. Verses 13-15. These verses are usudly taken as descriptive of the Christian church. See
Laetsch, 192. (Hoekema takes them as descriptive of thenew earth/eternd state - but one
might ask why, then, theemphasis on Isragl).

See Hoe&kema, The Bible and the Future, p. 209,210for an example of how thispassageis
used to justify a hermeneutic that can be applied to other passages aswell.




"Prophezies of this sort may, however, aso befulfilled figuratively. The Bible givesa
clear example of thistypeof fulfillment. | refer to thequottion of Amos9:11-12in Acts
15:14-18. At theCounadl of Jerusalem, asreported in Acts 15, first Peter and then Paul
and Barnabastell how God has broughtmany Gentiles to thefaith throughther
ministries. James, who was appaently presiding over the counal, now goes onto say,
'‘Brethren, listen to me. Simeon [Peter] has related how God first visited the Gentiles, to
take out of them a people for his name. Andwith thisthewordsof the prophéds agree, as
it iswritten, 'After this| will return, and | will rebuld the dwelling (or tabernacle, KJ and
ASV) of David, which hasfallen; | will rebuild itsruing and | will set it up, tha therest
of men may seek the Lord, and all the Gentiles who are called by my name, saysthe
Lord, who has madethese thingsknown from of old™ (Acts 15:14-18). Jamesis here
quoingthewordsof Amos9:11-12. Hisdaing so indicates tha, in hisjudgment, Amoss
prediction abouttheraising up of thefallen boot or tabernacle of David ('In tha day |
will raise up thebooth of David that isfallen . . .") isbengfulfilled rightnow, as Gentiles
are being gahered into the community of God'speople. Here, therefore we have aclear
examplein theBibleitself of afigurative, nonliteral interpretation of an Old Testament
passage dealing with therestoration of Isradl. . . . . Here, then, we find the New Testament
itself interpreting an Old Testament prophecy about the restoration of Israel in a
nonliteral way. It may well be that other such prophecies should also be figuratively
interpreted (italicsming). At least we cannotingst tha all prophecies aboutthe
restoration of Israel mug beliteraly interpreted.”

Letslook at these interpretative questionsby beginning with point #2 (v. 12) which is of
paticular importance because:

1)

2)

of theNT quottionwhich it involves.

thecondusontha onedraws concerning theissuesinvolved in #2 (v. 12) have an
important bearing on theinterpretation of points#1 (v. 11) and #3 (vv. 13-15).

Thetextud problem.
(See A. A. MacRae, "The Scientific Approach to the OT," BibSac 110(1953 309320

MacRae notes tha thewordingin Actsisaquottion of theLXX. Thisis agreed to by
Allisaswell. MacRae notes further, however, tha if thereis any lifting of the OT
prophecy to ahighe level of meaning as amillennialist interpreters suggest, it isthe LXX
tha initially did this, notJames. Certainly theunknown writers of theLXX are notto be
consdeed ingired. So how are we to explain thedifference between theLXX and the
MT? Isnotthemod logical answer tha the LXX and the Hebrew text were in agreement
at thetime of the Jerusalem Counadl, and tha the same wording was foundin both? If
James had used a quotation that was different fromwha the men at the Coundl knew to
betheHebrew origind, why did someonenot say "wait a minute, an inaccurate quottion
of the OT isnotgoingto bethebasis for deciding theissue of this counal for ud" Wha
makes this suggestion particularly feasible is tha the changeof jus oneHebrew letter (°
to 7 ) which iseasily confused anyway, gives a Hebrew origind agreeable to theLXX



(plusthe addition of two vowel letters which may have been introduced in the Hebrew
text after thetime of thetrandation of theLXX). Thissuggestionis strengthened by the
observation of J. deWaard that oneof the Dead Sea Scrolls (4QFlor 1.12) alludesto
Amos9:11-12 in Hebrew wording exactly corresponding to thewording of the quottion
in Acts (J. De Waard, A Comparative Study of the Old Testament Text in theDead Sea
Scrollsandin the New Testament, Leiden: Brill, 1965,25-26. de Waard comments: "It
would not be necessary to po< this questionif a careful examinaionof Am9,11in
4QFlor I, 12andin Acts 15,16 did notcompd usto do so. Thetext form of the Amos
quottionin Actsdiffersfromtha of theMT and the LXX, butit is exactly identical with
tha of 4QF or.).

Wha was theissue of discussion at the Jerusalem Coundl and how does the Amos
prophecy address thisissue?

Theissueunde discussion at the Jerusalem Coundl needsto beclearly undestood. The
issuewas not whether Gentiles could become Christians Tha question had already been
settled (cf. Acts 11:1-18). Theissuewas whether those Gentiles who had been conveted
would also need to becircumcised, i.e., first become Jewish proselytes (cf. Acts 155,6)
in order to beacceptable in the church. James quotes the Amos passageto settle this
guestion. Hisargumentisasfollows:

a He summarizes Peter's reference (vss. 7-11) to theconvesion of Corndiusand
hishoughdd (Acts10)invs. 14 (seevss. 7-11).

b. He then says tha thewordsof Amosagree with this (vs.15). He does not say that
the Amos passage predicted the specific matter tha Peter described, i.e., the
convasion of Gentiles and thebeginning of the church. We mug remember that
thepoint a issue at the Jerusalem counal was notwhether Gentiles could be
convated; but, rather, would Gentiles berequired to circumcise and to keep the
law of Moses. It isnotlogical to hold tha James quoted an OT prediction saying
tha Gentileswill cometo Christ, and then fromthis conduded tha since the OT
says tha Gentileswill come to the knowledgeof Christ they donot need to be
circumcised. Such acondusonwould beg the question that was being asked.
The interpretation which maintainstha James was quoing averse to establish
tha Gentiles will be conveted does not directly address the circumcisionissue
Since the Counal agreed to adoptJames advice, we mug assume tha the passage
he quotd did address the question of circumcisionin someway. Theamillennial
interpretation, nomally, does not give adequae recognition to this point.

C. If oneassumes tha the Amos passageis speaking aboutthe eschaological
kingdom and abouta fulfillment subsequent to thetime of the Jerusalem counal,
then, the use which James makes of the passage takes on a different meaning.

Notice tha James speaks of the experience of Peter saying: "Simeon hath
declared how God atthefirst did visit the Gentiles to take out of them a people
for his name" (vs. 14). When James connects the quotation from Amoswith the



conveasion of the Gentiles hesays (vs 169 "After this 7 will return and . . . ."
James "after this' sequences with "at the first" of vs. 14 andisaclear
modification of the Hebrew wording of Amos9:11. Amos9:11 begins "In that
day will I raise up . . ." Thewords"After this ! will return and" are notin the
Hebrew of thebook of Amos nar arethey intheLXX. There would seem to be
little doubttha James ddiberately subgituted "Afier this I will return and" for the
gened time expression with which the Amos passage begins (/n that day) in
order to introduce his quottion by placing it in amore specific time frame.

In addition, as was noted above James does not say that Amoshad predicted tha
God would "visit the Gentiles to take out of them a people for his name" (Acts
15:14b), because he says "And to this agree the words of the prophets . .." James
isnot suggesting that Amos specifically predicted the events which Peter had
described, but, rather, heis suggesting tha Amosenvisionsatime when such a
people would aready bein existence. So, according to James, wha Amos says
agrees with thefact reported by Peter and Paul, tha God has begunto "visit the
Gentiles, to take out of them a people for his name."

If theentire passageis read with these consderationsin mind, then it is not
difficult to see therelation of the passage to the question of circumcision. To the
members of thecoundl, theargument seems to have been quite clear.

Remember, theissueat the coundl was notwhether Gentiles could become
Christians butwhether they could become Christiansand remain Gentiles. Thus
thequottion from Amosmusg, in some way, give a clear and logical reason why
the coundl should decidetha it was not necessary for new Gentile convetsto be
circumcised. It doesthis, only if it isundestoodto be a description of the
situaiontha will exist at thetime Christ returnsto set up hiskingdom If Amos
is not speaking of this future time, when there will be Gentiles uponwhom
Christ'snameiscaled, butis merely predicting that Gentiles will be saved, then
the prophecy has no clear bearing ontheissue of circumcision.

Condudon. Thos whointerpret thequotationfrom Amosas a description of the
establishment of the church are:

1) attributing a "figurative interpretation of Amos' to James, when in fact he
was smply quoing the correct OT text, which was subsquently
corrupted.

2) taking thequottionin away tha has nodirect bearing onthe central
guestion which was before the counal, the question of whether or not
Gentile conveats would have to be circumcised.

3) disregarding the way in which James introduced the quottion, by omitting
Amos phrase "In that day" and subgituting a phrase (After this [ will
return and), in order to indicate the particular time when the Amos
prophecy will befulfilled.



This postion on#2 (v. 12) above(p.13) gives strong weight to theinterpretation of #1(v. 11)
aboveas areference to the eschaologica kingdomof Christ established at his 2nd advent (rather
than the church at Chrigt'sfirst advent), and to vv. 13-15 (#3 above as descriptive of conditions
tha will exist at that time.

J. B. Paynetakes a mediating postion (EBP, 417). Heviewsvs. 11 asthe"reviva of thelineof
David in the pason of Jesus Christ" - with thereference to hisfirst coming onthebasis of Acts
15:16. Thefulfillment of vs. 12 he seesin the"engrafting of Gentilesinto thelsragl - tha isthe
church." Hetakesthephrase "afier these things I will return" (Acts 15:16) as meaning after the
exile and preservation of Amos9:9-10 (thussmply an equivalent for the Amosexpression "in
that day" in the Amos context rathe than Acts context). Vss. 13-15 he sees as descriptive of
millennial proerity.

Aalders, Het Herstel van Israel-VolgensHet OudeTestament, 33.

"My condusonistherefore tha we have two separate propheciesin Amos9:11-15 which are
concerned with two separate subjects and which find fulfillment in two entirely different peiods
Thefirst (vss. 11-12) is a prodamation of the Messianic rule of the Davidic dynasty. Thisis
fulfilled with the coming of our Lord Jesus Christ and its fulfillment continuesin the convasion
of the heathen by the preaching of thegogd. Thesecond(vss. 13-15)isapromise of return
fromexile, andisfulfilled in thereturn decreed by the Persian King Cyrus With this approach |
oppo® ontheonehand the chiliasts who undestand vss 13-15 as areference to thereturn of the
Jews to Palestinein the messianic time, but onthe other hand also variousnon-chiliastic
expostors who spiritudize vss. 13-15, and entirely againg the clear sense of thewords see here
the spiritud benefits which Christ bestows on His church. Neither theonenortheother ideais
correct. We can only dojudice to thewordsas they now stand if we keep both prophecies (in
agreement with what is often seen in prophecy) separate and undestand thefirst as areference to
theMessiah, butthe second as | sragl's return from the Babylonian captivity.

Keil p. 336- fulfillment in church - theland isthedomain of the Christian church so far asit has
received the blessingsof Christianity.

Hoekema, p. 211,212- new earth - eternd state.

Neverthdess, Hoekema uses this passageand its NT interpretation as a basis for judifyinga
hermeneutic tha can be applied to other passages as well. See Hoekema, The Bible and the
Future, 209 210.Thisisthereason why theway in which oneintreprets this passage becomes so
important.

Acts 15:17 - tha theresidue. . . does this notindicate result and thusfavor a 19 advent view for
vs. 167

This dependson how oneundestands "seek after the Lord." 1f inthesense of convasion, it
would seem to favor 1g advent view. But theword isnotaways used inthissense. TDNT (Vol
2, pp. 894895[sxEnTen] says: "e’xEnTerv TOV xUptou denotestheattitudeof therighteousas
they ask after God and are conaerned abouthis grace” (cf. 1Isa11:10,Heb 11:6; Ps77:2(3); Ps



1054). Andthereisdtill the problem of thelogic of the passage as a whole, and the use of the
quottion to settle thedispute concerning circumcision.

In Continuity and Discontinuity (J. S. Feinbeg, Editor, Crossway Books 1988)0. P. Robatson
contributes an article entitled "Hermeneutics of Continuity” (pp 89-108) Almog theentirety of
thisarticleis given ove to adiscussion of Amos9:11-15. AlthoughRobetsonisamillennial in
his eschatology, he stresses tha theissue unde discussion at the Jerusalem coundal was
circumcision. He says (p. 94, 95):
"Thequestion was whether Gentiles oughtto bereceived withouthaving to undegothe
initiation rite of circumcison. Thewhole question at issue may belog if thesignificance
of circumcisionisforgoten. . . . While no specific reference was madeto circumcision,
James remarks suppotted the view tha Gentile bdievers should not berequired to be
circumcised in order to become full, participaing membersin the New Covenant
community . . . But precisely how does Amos9 resolve the question of circumcision for
the Gentiles? The passage nowhere mentionstherite of circumcision. Yet Jamesis
confident tha this passage speaks to theissue before the counal, and his argument
prevails."

It seemsto me tha Robetson has here faced an issuetha has often been ignored by amillennial
interpreters. Usudly thefocushas been on suggesting that the Amos prophecy ssimply envisions
atime when Gentileswill besaved. Thisleaves asidetheissueof circumcision, and does notdo
judice to theuse of the passage a the Jerusalem coundl. How then, does Robeatson conneet his
undestanding of the passageto the question of circumcision?

Robetson condudes:

"This perspective explainsthe significance of Amos quote for the debate concerning
circumcision. Why should the Gentiles be broughtunde the externdities of the old
administration as a way of becoming God'speople? Already they possess the highest
blessing of the New Covenant. By thebaptismal seal of the Holy Spirit, they have the
name of God placed inddibly onthem. It isas Gentilestha they have entered the
blessingsof the covenant. They need nat become 'Jews in the Old Covenant sensein
order to experience the blessing of bang God'speople. They aready posses thefull
privilege of having God'sname onthem. Anintrodudioninto the paternsof theold
ritud would gain them nothing and would contradict the new openness of God'spurmposes
to men of al naions"

While thisrationde is adecided improvement over older amillennial expostionsof the passage,
itis, inmy view, nat as clear cut as the approach defended above In addition,. Robeatson has
little to say abouthow oneisto fit theinterpretation of verses 13-15 with thisview. He says (pp
107,108).
" ... theinterpreter could propo% tha al thelanguage of Amosmug be spiritudized so
tha the blessingsof the present 'church age are equaed with therestoration of paradise.
But the present agonies of theredeemed in Christ testify againg this postion.
Paradise in itsfull glory hardly has been restored in the present day and the Scriptures do
not give encouragement to the dudism tha is satisfied with a'spiritudized’ fulfillment of
God'sconsummation purposes.



So another possible undestanding of thefulfillment of Amos prophecy could be
suggested. A genuinefulfillmentis occurringin the present age in harmony with the
argument of James. The selection of Gentiles to be God'speople on an equd footing
with Jews may be seen as the consummation of God's plan of redemption from ages past.
Isragl's uniquerole indeed may berecognized in its beng the'servant' by which the
gogpd has been broughtto thenations Isragl continuesto have significancein God's
indugon of Jewish people amongtheredesmed.

Y et at the same time the present fulfillment of Amos prophecy may be seen as
only the'first stage of God'sconsummation activity. Therestoration of the Davidic
thronetakes onthelowly form of a'booh’ or 'tent’. Yet thefind ingallment of the Spirit
as possessed by Gentiles today guarantees thefuture restoration of all things Endowed
in the end with bodies trangdormed by the resurrection power of the same Holy Spirit
bdieversin Christ ultimately shdl participate in the restoration of al thingsat there-
creation of heaven and earth.”



