OLD TESTAMENT PROPHETS

CATALOGUE DESCRIPTION:

A survey of the propheical writingsof the Old Testament. In additionto familiarization with the
content of the propheical booksof the Old Testament, emphasis will be placed onan
examinaion of the phenomenaof prophdism in Andent Israel, prinaples of hermeneutics
relative to the propheical writingsand critical theories as they have been applied to the
propheical books Attentionwill be given to the propheic teaching concerning the
premillennial return of the Messiah.

OBJECTIVES OF THE COURSE

1. To examinethe phenomenaof prophdism in Andent Israel, induding such thingsas the
propheic cal, theingiration of the prophés, relation of the prophdsto the cult, true and
false prophds, symbolic acts, compaisonto "prophecy” outsdelsrael, and the apologéic
value of biblical prophesy andits fulfillment.

2. To become familiar with the propheic writingsof the Old Testament, induding the
genea content of each book, its historical setting, and purpo<e of writing.

3. To learn some prindples of hermeneutics relative to the propheical writings both in
theory and application.

4. To become acquanted with critical theories as they have been applied to the propheical
books

Prophetism in Andent Israel - some general remarks
A. A uniquephenomena

| think it can besaid that the prophds of andent Israel congitute a unique
phenomena, notonly inthehistory of Israel itself, butalso in al of human history.
Thereisnothingwhich istruly compaable to it, dthoughfrequently attempts are
madeto find parallelsin other times and places.

Sometimes it is said tha variouspeoples or naions have a particular ability or
geniuswhich isrecognized and hdd in high esteem by other peoples. Thusthe
Greeks had thar sculptors and philosophes,

Rome - military commande's and jurists

England - colonizers

America - econonists, busness management

Germany - muscians philosophes, theologians

In the same manne it issaid tha Israel produced her prophds.



But this approach loses sight of the prindpial difference between Isragl's prophds
and thevariousworks of geniusof other peoplesin other times and places. The
prophés of Israel conditute a phenomenawhich is prindpially distinat and
different from any other achievement of the human spirit in al of human history.
By virtue of its character as divinerevelation prophecy in andent Israel mud be
defined as a uniquephenonmena

Theprophéds of Israel are presented to usin Scripture asindividuds who were
endowed by God with the prophdic fundionin order that God’s Word might be
given to Israel, and throughlsragl to all people. TheBible clearly represents the
wordsof theprophés as God’s wordsrather than as the prophd’s own word. So
the propheic message recorded in Scripture is not presented to usas a produd of
human creativity or ingenuity, butrather as a product of divinedisclosurein a
very special and direct sense. Theimportance of this cannotbe over emphasized.

The prophds were servants of God, invested with the propheic fundion of
speaking God'sWord.

The prophds were servants of God. God himself calls them "My servants the
prophds' (2 Kgs9:7; 17:13; Jer. 7:25;25:4; 2919, 35:15; 444, 38:17; Zech 1:6)
(contrast false prophets, Jer 23:21-22)

1. Some of the prophdsreceived a specia call to the prophéic task.

a Isaiah (Isa6:1-13)
Particularly impressive. He was appaently in theforecourt of the
temple when avisonwas given to him.

It was as if suddenly the holy place opened up before him. He saw
in theback pat tha mog holy thing, theark, arectangular chest,
covered with gold and aboveit the cherubswith stretched out
wings Andthen theark become a magnificent throne the
contours of thetemple faded away so that thewhole world became
onegreat temple Andonthethronesat God aKing of all the earth.

Isaiah having seen this immediately becomes contiousof his own
sinfulness before God. Theconfrontation with theHoly God
causes him to see his own unholness. Andhefeelsit as an acute
reality - he cannotstand in his unhoiness before aHoly God. He
criesout, Woeisme. ..

Then oneof the seraphsflies to him with aglowing cod taken
fromthealtar andtouches Isaiah’'smouth. verse7. ..

Theadltar is probably theincense altar, which stoodin thetemple
before the holy of holieswhere theark of God waslocated. On
this altar incense was offered to God as asign of conscration to



Him. lsaiah was by this ceremony, consecrated to the service of
theLord.

When he heard thevoice of theLord as Who shdl | send, andwho
shdl goforus? Heanswvered Here am | send me.

Thetask tha heis given vss. 9-13was nota pleasant one His
messageisto belargdy oneof punishment and judgment, eliciting
compaatively littlerespong, with only a brief note of hopetha a
remnant would remain faithful to the LORD.

Jeremiah

We read of Jeremiah'scall in chagpt 1:4-10. Hefirg tried to avoid
theresponsbility and difficulty which was tied to the propheic
task by telling the LORD tha hefelt himself too youngand weak
for thejob. Butthen theLORD says, Do notsay | am young
because you shdl goto al tha | shdl send you and whasoever |
command, you will say.

Ezekiel

He was called to bea prophd when hewas a captive in aforeign
land, Babylon. Hiscallingvisionis described in Chapters 1-3 of
his book.

Theprophd saw a strangeand magnificent thronecarriage, which
was carried by four creatures.

AboveEzekid saw something tha looked like afirmament. And
aboveit (vss 26-28) something tha looked like a sapphire stone
and had theform of athrone Andonit was afigure which looked
likeaman. Everythinglooked likefire surrourded by aglow. The
glow was like tha of arainbow. In thisway theglory of the
LORD appeared to Ezekidl. It was maestic and exalted. The
prophe could hardly look at it. He also could nat exactly describe
it.

From thethronecame theword of the LORD to the prophd. Heis
sent to hisfellow exilesin Babylon, who in spite of thejudgnent
of God which had befallen them (exile), are till rebdliousand
have notturned to the LORD.

2:9-3:27. He saw a hand stretched outtoward him. Initwasa
scroll of abook. It was written onin thefrontand back with
lamentations and mouming andwoe The scroll was to be eaten
by the prophd. Thesymbolism istha thescroll isthe message of



God tha he mug make completely hisown. Themessageisa
prodamation of the judgnent of God over his people.

d. Amos
Brief statement, Amos7:15.

For some prophés no special calingisrecorded but all the prophds give
evidence tha they know they are endowed with the propheic fundion by
the LORD himself.

Theeisnotsufficient biblical daato condudethat every prophd
received some sort of specia "call” to the propheic task. In fact some
individuds who performed this fundion seem clearly notto have received
a"cal" (Balaam, Num 22-25) as did Isaiah, Jeremiah, Ezekiel, and Amos
Also some individuds who were set apart for some other particular office
or task were at the same time prophds. David, for example, was anointed
to beking, buthea so performed the propheic functionin thewriting of
Psalms (cf. Acts 2:29, 30, Ps 16:10; cf. Also 2 Sam 23:2). Ezekiel was a
priest (Ez 1:3) but performed the propheic fundion.

Wha isclear istha when the O.T. prophds spesk for God they give
evidence tha they know tha they are endowed with the propheic fundion
by theLOrd himself. Thisistrue whether or notthey experienced some
gpecia call to perform the propheic fundion.

(Youngand othe's clam tha the author's of the"2nd division” of the
canonwere men who hdd the office of prophet and their authorship
guaanteed canonicity to these books With regard to the"3rd division™
[Young]does notclaim to know what caused them to be canonized or who
collected them. They were written by ingpired men who did not hold the
office of prophd. Some of them like David and Daniel had the gift of
prophecy but notthe office.

Thisis an invented distinction which assumes that the booksnot expressy
attributed to prophes were not prophdic in authorship. N. T. often refers
to thewhole of the OT apat from Pent. as "the prophds’ cf. Matt. 26:56.
See further Harris, Ingiration and Canonicity, pp.170-179) JETS 33/1
(1990)75-84.

The endowment with the propheic fundion by God was a power which a
man could notresist.

Amossad, "Thelion hah roared, whowill notfear? The LORD God
hath spoken, who can butprophesy?' Amos3:8 (rd. vss 4 ff).



He meant tha jus as aman mug fear when close by him alion beginsto
roar, so mug a man prophecy when God speaks and gives him that task. It
isimpossible for him to withdraw fromit.

Jeremiah once tried to withdraw from the calling which God had given
him. Hesays"If | say, | will notmention him or speak any morein his
name, hisword isin my heart like afire, afire shutupin my bones. | am
wary of hddingitin, indesd, | cannot' (Jer. 20:9). Theprophd mug
spesk.

Thefundion of the prophé is the prodamation of the Word of God.

Thetrueprophé does not bring his own word or his own thoughs, buthe brings
God'sWord and God’s thoughs. Thefundanental difference beween thetrue
and thefalse prophdsistha thefirst prodam God'sWord and thelatter thar
own words (Deut 18:18ff; Jer. 1:9; Jer. 23:16)

1. Theexpressionswith which they introdue their sermonsare indicative
tha the messageis God'snot their own.

SeeYoung,171-175.

2. Theprophé isto declare the message God gives him regardless of
whether or notit is pleasant to him.

Samud, 1 Sam 15:11, 161

Balaam, Num 22-25

Jonéh

Ezekiel wasto eat thescroll inscribed with thejudgments of God. Tha is,
the prophd was to assimilate the Word and become onewith it even if it
was not the message which he persondly desired to give. Themessage
Ezekiel wasto bringwas not pleasant. It was mourning and woe But
even so the prophe was to bring the message willingly in the name of his
God.

3. Theeisadstincion between the prophd's own word and the Word of
God which he spoke

It was not the prophd's fundionto prodaim his own thoughs and
ingghts. We mug bevery careful hereto beclear aboutthis distinction.
It isincorrect to say that the prophds conveyed ther own idess and tha
these then served astheideas of God. Thisisclear from certain passages
where adistinction is made between the prophéd's own ideas and the
message from God which was given to him.



Whileit isd truethat the divineword given through the human ingrument
of the prophe utilizes the prophd's own persond characteristics (the
organic character of divineingpiration), this does not detract from or
diminish thedivine character of the message

[Paul’ s statementsin 1 Cor 7:12,2540- cf. G. Archer, Ency. Of Bible
Difficulties, pp 397-398

Wha he says is nota quotation from theteaching of Christ asin

vs. 10 (Matt 5:32,19:3-9). Vs. 40- “I think | have the Spirit of God” does
not necessarily imply any uncertainty of unsureness on part of thethinker -
it sSmply saystha is his pe'sond opinion or conviction.”]

a

David and Nathan.

When David made known to Nathan hiswish to build atemple,
Nathan approved theidea and even urged him to execute his plan
when hesaid: "Whatever you have in mind, go ahead and do it, for
theLORD iswith you" (2 Sam 7:3).

But in the night theword of theLORD cameto Nathan. The
LORD said to Nathan that David should notbuild him ahous.
David'ssonwasto do this. David would notbuild the LORD a
hous butthe LORD would build David ahous. In this beautiful
play on words God says tha hewill establish a dynasty for David
(hous) tha will continueforever. The promise of course points
forward to the Messiah, who would be bom out of the seed of
David and who would be an eternd king.

Nathan had to go back to David with this correction to his own
words, and replace them with thedivineword. The distinction
here between the prophé's own word and the Word of Godis
clear. What ismore, theprophe isthoroughly consiousof this
distinction.

See J. Schdhaas, "Il Samud 7:1-5," TheLaw and the Prophets,
283-297.

Schdhaas points out tha this does not mean the king'sintention
was in itself wrong(cf. 1 Kgs8:18). [But theLord said to my
father David, '‘Because it wasin your heart to build atemple for my
Name, you did well to have thisin your heart. Neverthdess, you
are notheoneto build thetemple .. . .] But theprophd should
have waited for God'srevelation. A goodintention does not
always mean it is God'swill to execute thething desired. Tha
Nathan also desired atemple for the God of Isragl was notwrong
initself. Themistake here was tha he spokeas man and notas




prophé while his opinion as a prophé was specifically asked for.
CC.1

b. Samud

1 Samud 16. Samusd felt sure as helooked at theolder son of
Jesse tha the LORD's anointed was Eliab. But hewaswrong. See
Vss. 6,1213.

C. Jonah.

If hewere to have broughthis own messagein Nineveh, then this
would have been a different word than theword of God which was
laid uponhim. Precisely because the Word of God did not
coinddewith hisown word hefled in order to avoid thetask.

d. Jeremiah
In Jeremiah’'scontroversy with Hananiah (Jeremiah 27,28)
Jeremiah gave a prophdic word (Jer. 27), Hananiah gave a
contradictory word Jer. 28:1-4). Jeremiah doubed Hananiah, on
thebasis of previousrevelation, buthad no further postive reply
(vss.5-11) until God gave an additiond message (vs. 12-16).

e Theold prophé at Bethd
| Kings13. Theold prophé lied, see esp. vss 18,20, 22
To say tha theprophes brought ther own word in the form of
God'sword isin corflict with thereality which isdescribed for us
in these Scriptures.

(SeeHarris, 176177,178)

D. Thephenomenaof Israel's prophdsis as old as the history of Isradl itself.
Thetwo are co-extensive. Jeremiah 7:25. | will not trace this outin detail. See
Freeman 26-35. Prior to Moses, Noah (Gen 9:25,27) was clearly a prophd, and
Abraham was thefirst person specifically so designaed (Gen 20:7).

E. Besdes mae prophds Israel also had he prophetesses.

Miriam, thesister of Mosesis called a propheess (Exod 15:20), aswell as
Deborah (Judg4:4), and Hulda (2 Kgs22:14). Thewife of Isaiahiscalled a



propheess (I1sa 8:3), but opinionsare divided over whether thisisto be
undestood as a female prophe or as thewife of the prophé.

Besidesindividud prophdsthere are also bandsor companies of prophés
referred tointheO.T.

1.

References to propheic bandsor companies.
(See Freeman, p. 28ff; Young,p. 83ff.)

Thereferences are nat numerous butare foundoccasiondly in the
historical books

1 Sam 105,6. When Saul was anointed by Samud to beking hereceived
three signs to show, tha this anointing was from God. Oneof these signs
was that when hereturned to his home in Gibea, he would meet a
company of prophds (NIV: "procession of prophds' / the Hebrew termis
| bf# < yalbht - band) coming from a high place, with lyres,
tambouiines, flutes and harpsand they will be"prophesying”. The
guestion here iswha is themeaning of "prophesying” in thistext. One
meaning for therootabnin BDB is "prophesy in ecstatic state”". NRSV.
“they will bein apropheic frenzy.” Berkely” “they shdl bein ecstacy.”
Young(p. 86) says "here not meaningless raving but devout praising of
God to accompaniment of mugc. If we employ theword "ecstasy" to
describethe prophds, we mug use theword with care. . . .The source of
the"ecstatic" condition, . . isnotto befoundin the presence of musc,. . .
norin contagion,. . . butonly in the"rushing upon"of the Spirit of God
uponSaul."

1 Sam 19:20ff. Alsoin Ramathere was such agroup or company of
prophds with which David came in contact when hefled from Saul.
When Saul went to Ramato get David heas well as his messengea's shared
the ecstatic condition of the band of prophets associated with Samud.

1 Kgs18:13. Inthedays of Elijah, Obadiah, ahigh official of Ahab'shid
two groupsof fifty prophdsin a cave.

1 Kgs2041. An umamed prophé is recognized by Ahab as bdonging to
aprophdic group (after Ahab had spared thelife of Ben Hadad).

In thetime of Elishathere were groupsof prophésin:
Bethd, 2 Kgs2:3
Jericho, 2 Kgs2:5, (probably more than 50,2 Kgs2:7)
Gilgd, 2 Kgs4:38 (sitting before Elisha).



Thefundion of these companiesis notatogeher clear. They may have
been assistants or disciples of Samud, Elijah and Elishaentruged with the
task of promoting truereligionin thar local communities. Inthecase of 1
Kgs20:35-43it seems tha an individud member of oneof these
companies was himself a prophd in thenormal sense of theword, abearer
of divinerevelation. This, however, istheonly specific reference to such
an activity.

Freeman (p.33) suggests three activities:

1. receivers of specia ingrudion
2. leaders of public praise and worship
3. messenge's, 2 Kgs9:1 (anoints Jehu at thecommand of

Elisha); 1 Kgs20:35-43 (rebuketo Ahab)

Members of these companies came to be called "bene-hannédi'im”

( <ybNatyrigs).

This phrase occurs 9 timesin the OT (asidefrom the negaive statement of
Amos7:14 where he said hewas not a "prophds son”).

All of these occurrences are between 1 Kgs20 and 2 Kgs9 in thetime of
Ahab to therevolution of Jehu (ca974841) (1 Kgs20:35;2 Kgs
2:35,77,15;4:1,38;5:22;6:1) TheNIV trandates as “ company of the
propéhtsin 2 Kgs2:3,5,7,15;4:1,38;5:22; 6:1.

In Biblical usagetheterm /b @can mean:
1. male child
2. descendent (cf Matt. 1:1)
3. member of agroup

Certainly the expression does not mean these men were children of
prophds, something like "preacherskids" It seemslikely tha thethird
meaningistheintended idea. These men bdongel to thepostion or
stationin life of prophé.

Neh 12:28." Sonsof thesingeas' isto beundestoodas people tha bdong
to acharr.

Ps18:45 (1844 ET). "Sonsof thestranges' isto beundestood as
"strange’s’

Ps72:4 "Thechildren of theneedy” (N1V, NASB, KJV) mod4 likely isto
beundestoodsimply asthe"needy” (RSV).



By andogy to this we are to undestand by theterm "sonsof the prophds"
those pesonswho bdongto thecategory or class of people known as
prophds.

Theterm "school of the prophds.”

It used to beadvocted by some tha the groupsof prophds were to be
undestoodas a gahering much like an educationd inditution, where all
sorts of subjects were taughtin connection with the law so that the
theological and religiouscharacter of thelaw could be maintained and
propagaed. Youngmen could in thisway beingructed by oneof the
great teachersin order to teach others wha was learned. Besides
ingructionin thelaw other subjects such as history, sacred podry and
musgc were suppo®d to have been taught

Even thoughthisideais an old ong it isfoundeven in some targums
(Aramaic trandationsof the O.T) thereisno clear basis or evidence for it
in the Scripture. Theterm itself (school of the prophés) does not occur,
and there is nothing to indicate tha prophdsin genera received a special
trainingor education in order to becapable of peforming ther task or
fundion. We do notread of any specia eduationor ingructionin
connection with any prophd. They were called out of thar normal work
by God and given His messageto give to the people. The prophé Amos
for example was called from after the shegp to declare God'sword (Amos
7:15).

1 Sam 19:20- Samud stoodasther leader. 2 Kgs4:38 - Elishaactsasa
leader.

The prophds were nat an andent equivalent to present day theologiansor
seminaians

The prophds were men and women who received thar message directly
from God.

2Kgs22:14,2 Chron. 24:22 Huldah the prophdess dwelt in the
Jerusalem college KJV. hnaBisuaudly trandated secondor doublke -
never trandated collegein any othe occurrence. Here it probably refers
to the2ndquater of thecity.

The companies of the prophés appaently lived in thar own communities.

Aswe have noted there were groupsof prophés in Bethd, Jericho, Gilgd,
probably Gibea (1 Sam 10:5) and Ramah (1 Sam 19:20). Some have
suggested tha the prophés lived togeher in some sort of cloister or
abbey. Alleged evidencefor thisistha they ate commundly (2 Kgs4:38)



and tha they condructed acommund housng structure (2 Kgs6:2). Here
they spesk of a"place” in thesingular.

Oneneed notdraw this conduson however too hastily. Thefact that the
prophds ate togeher in Gilgd onthis occasion does not provethis was
cugomary. It wasatime of famine and Elishainvited the prophdsto a
meal at which they were fed in amiraculousway. Themea could easily
have been eaten in the open air rather than in abuilding.

Theterm "place” in 2 Kgs6:2 could beundestood as a place where
variousdwellingscould be built. Theit would refer to aprophéd
neighboihoodrather than a cloister ossome sort. The phrase could also be
trandated "a place for usto sit" and merely beareference to some type of
assembly hdl.

2 Kgs4:1-7 implies tha there were separate dwelling places for the
members of the prophdic companies.

This meanswe should probably undestand Naioth in Ramah as a prophe
neghbohood. Naioth in the Hebrew text isrelated to aroottha meansto
dwell or abide Fromthisrootisaso derived thenounnaweh ()
meaning abodeor habitation. Thusit means"habitations" This seems
more likely to beacomplex of houss and a neéghborhoodwhere the
prophéslived rather than onelarge building. Samud then broughtDavid
to this prophe section of town in Ramah to protect him from Saul.

Thedegeneration of the propheic fundion within the companies.

It seemstha dowly a degeneration set in with these groupsof prophds.
Possibly variouspeople assodated with the groupsfor material advantage,
withouthaving been called by God. Perhgpsthey were primarily
concerned with thelivelihoodwhich variouspeople provided for the
propheic companies. Elijah received twenty loaves of barley and full ears
of corn (2 Kg 4:42). It appears tha the groupsof prophdslived from
gifts of thissort. KingAhab had prophdsin his service, who because they
were dependent on him for ther livelihoodprophesied wha they knew he
would like to hear (1 Kgs22:6ff, esp 8,18). Micah speaks of prophds tha
"if onefeedsthem they prodaim peace, if hedoes notthey prepaeto
wagewar agand him." (Micah 3:5, seealso vs 11).

Thecanonical prophds are distinguished from these companies

Thereisnoevidence tha any of thegreat prophes (writing prophes)
bdongel to agroupor guild of prophds. Nor dowe read of any oneof



them receiving money or alivelihoodfromthe people. Infact it appears
tha Amosexplicitly rgects beng consdered part of a prophdic group

Amoscame from Tekoa, of Judah. When hepreached at Bethd in the
northern kingdom hewas told by Amaziah the priest there : "Get outyou
seer Go back to theland of Judeh. Earn your bread there and doyou
prophesying there" (Amos7:12).

Amosrespondeal indignantly "l was nether a prophet nor a prophé’s son,
but| was ashephead, and| also took care of sycamore-fig trees' (7:14)

Thereisdifference of opinion, however, over thistrandation. Thereason
istha thereisnoverb and thetense has to betaken from the context.

Thos who suggest a past tense (KJV, NIV) undestand Amosto be saying
thehehas not made himself a prophe, but God called him to the task.
Amosis saying tha hewas jus a common farmer, but then God called
him to thepropheic fundion. Amosisthusnotdenying tha heisa
prophé, heonly wants to say hewas notthis origindly.

Others (beter in context) undestand the purpose of Amos statement
differently and prefer a present tense trandation (NASB,New Schofield).
In thisview Amosis sayingto Amaziah | am notaprophe inthesensein
which you undestand, namely someonewho propheciesin order to earn
his bread. Remember Amaziah had said, " Go back to theland of Judeh
and earn your bread there." Asfar as Amaziah is conaerned, aprophé is
someonewho does wha hedoesfor hislivihood But Amosrespondsby
saying"l am notthat kind of a“prophd”, and | am not“theson of a
prophd”either. By thislatter expressionit appearstha heissaying| do
notbdongto any groupof prophds because | dont need to do tha for my
livlihood. | am aherdaman and grower of sycamore figs | sugain myself
in thisway, so | have not become aprophe for material advantage But
the Lord came to me and said “ Go prophecy to my people”’, and it isfor
thisreasonthat | am herein thetemple at Bethd.

Amaziah'sremark betrays the presuppostion that to him a prophd was in
thebusnessfor monegy. Amosresponds I'm nat tha. | am aherdsman.

If thislatter undestandingis correct then it suggests severa things

1. In those days "prophesying" had become a certain type of
livelihood.

2. Amoswanted it clear hewas not such a prophe.



3. Amosisnotdenying heis aprophe in the prope sense of the
word, buttha hehas nothing to do with the"prophes’ which both
he and Amaziah were familiar.

Thecanonical prophes, or writing prophés.

Amoswas oneof the so-called great or writing prophdsin Isragl. Theterm
writing prophésis used of those who have given us awriting bearing their name
in the OT canon.Thusthewriting prophés are the same as the canonical
prophds.

These labds or categorizationsare useful, butare both open to misundestanding.
For example, we know tha there were prophds who wrote, whose writingshave
not been preserved in the canon. Chronicles speaks of thewritingsof the
prophés Ahia, Iddo,and Elijah (2 Chron 9:29; 13222;21:12).

Theterm "canonical prophéds’ isaso asomewhat deficient designaion because it
does notindudethe historical books(in Jewish tradition known as theformer
prophés, Jos-2 Kg9) within its category. Certainly the historical booksare
prophdic in naure in tha they present adivindy ingired interpretation of Israel's
place in the unfolding of the history of redemption.

(ingpiration test for canonicity - amajor test for ingiration was acceptance of the
bookby the community of God'speople, ultimately self authenticationisthetest
of canonicity)



